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Summary :

Human being in the mystical discourse,
sixth and seventh centuries mystics,
Farid Edine Al Attar and Jalal Edine
Rumi as a model

The main problematic that I tried to answer is
based on human nature and his notion in Al Attar
and Rumi and the relation with functional and
educational effects of human with a humanitarian
effect and to highlight it in the mystic discourse.

The topic included an introduction, four chapters, a
conclusion, some suggestions and recommendations.

| made the first chapter to indicate the human
term and concept making two parts, in which the
first one was a general entrance, | made the first
division of it to signify the title of the search as |
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defined the discourse and analysed mysticism, while
the second division was about human significance in
Arabic language and the holly Quran, concerning the
second section, it was devoted to the notion human
being intellectually and scientifically. Thus, I made
It In two divisions, showing the objective of this
description - intellectual, scientific — it was
especially for the verbal and philosophical trends in
the first part, the second part was about the
scientists, illustrated by "Alexis Carrel" through his
book "The man, the unknown ".

The second chapter was about the era as well as
the biography of Attar and Rumi under two themes,
In the first part, | dealt with the era of the two men
talking about the political and social situation during
the sixth and seventh centuries AH followed by
showing the cultural and the various sciences
situation during that phase with reference to
mysticism with the most important Sufi ways that
were widespread at that time, a proof of its maturity.

whereas the second section was about the
biography of Attar and Rumi highlighting the most
Important stations of their life and scientific path as
their contribution and influence in gnosis mysticism.
| presented its most characteristics which is the
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versified type that belongs to pairs and quatrains
style which is very difficult to be analyzed, with
reference to Abu Said ibn Abi-lkhir - D 440 H- as a
leading art Quartets to Maulana Rumi through 07%
century H, | also mentioned in this chapter the
means that should be used in understanding mystic
content either it iIs cognitive or psychological,
especially in my speech about the keys to read
“Mathnaw1” of Rumi.

The third chapter indeed was about man from
being a grain (dharr) to commission (Taklif) in order
to refer to the steps of the human being starting from
the first world (dharr), a Quranic term in -a world |
am not your God?- a powdering world where
Adam’s descendants was extracted and was given a
testament of monotheism. It was under two sections
where the first one was about full man conception
(el insane al kamil) for Rumi and Attar, while the
second section was about the role (istikhlaf) of man
In the world of commission. Eventually, the section
was ended by talking about obstacles of the spirit
(rouh) mainly passions and evil analysing the
examples of Rumi and Attar.

The fourth chapter was a continuation of the path
of the human steps that started down from paradise
to go back up there talking about its prospects,
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parameters and obstacles, that follow the same path
pursued by Attar and Rumi, pointed the means that
work together so as to achieve this trip talking about
the idea of love (ishqg) and its necessity, Sheikh, the
spiritual guide In addition to bilateral law (sharea)
and fact (haqgiqa).

while the second section of this chapter was an
outcome of the previous work to talk about the end
and the state in the lexicon mystic with reference to
the significance in Attar and Rumi discourse, so |
appended this part by talking about the idea of
human and global effect in their discourse, | pointed
the divine mercy, and to consider the spirit as a
common point to all religions and sects, as | pointed
out some of the borders and barriers that prevent
communication, noting that mystic discourse exceed
these limits as being a universal discourse, as |
pointed out of love in mystic discourse under bad
circumstances marked by conflict and filled with
hatred, war and destruction, as | pointed out the
religious pluralism in the present time and the need
to invest mystic discourse in order to communicate
taking into account that mysticism Is a discourse that
accommodates everyone.

The conclusion actually, I did it to show the
findings of the research including: the global and
human effect to the idea of man in mystic discourse,
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and consider this as the core of monotheistic
religions, and an important bridge of humanitarian
communication that failed by the other attempts to
do so for being based on political and ideological
purposes and this is an underlying call to invest a
mystical experience-mystical of sixth and seventh
centuries AD as a model, in order to shed light on
the human effects of the Islamic religion, and not to
consider the political and social conditions as a
restriction to preventing the creation of Islamic
genius, the proof is the presence of al-Attar and
Rumi at a critical stage from the date of the Islamic
nation politically, under which it was marked by the
call to Islam as a religion of love and peace in Attar
and Rumi discourse and the need to invest it under
the struggle of the nations, added to the findings,
Attar fact who was the first to use the full human
term in Islamic mysticism and not Ibn Arabi as was
said by, Dr. "Souad al-Hakim" in the lexicon mystic.
Moreover, I had a pause with the novel: “ Forty
Rules of passion” of the Turkish novelist Elif
Chweq, I indicated the technical and artistic aspects
of the novel, as | pointed out the need to renew the
mystic discourse through the provision of highly
humanitarian models just like Attar and Rumi.

| ended to the conclusion by mentioning a set of
recommendations and suggestions mainly: the seek
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to translate Sufi heritage (Persian especially) into
Arabic, confirmation of the goal that |1 wanted to
achieve through my research, and to work on the
establishment of laboratories to analyze the mystic
discourse, also to enable graduate students majoring
In Doctrine to attend international conferences and
seminars which are held on the contribution of the
university financially and morally.

274



